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Abstract. The article deals with the analysis of proverbs and sayings, the semantics of which
contributes to the formation of certain ethnic stereotypes of women. Proverbs itemize the image of a
woman in her value judgement and explain her behavior based on private and general assessments.
By the examples of Ossetian proverbs, the negative features of the concept «womany are studied
according to modes “female gossipiness” and “female intellect”. The linguistic and cultural analysis
of the paroemias representing the concept "woman" showed that the mentioned concept contains a
significant amount of information with a national-cultural character. The authors define the dominant
evaluations of a female image, comparing the stereotypes of femininity in the paremias of different

languages.

Introduction

The second quarter of the XX — beginning of the XXI
centuries were marked in linguistics by rapid
development of new research paradigms, based on the
principle of anthropocentrism in studies of linguistic
phenomena. Great importance in the study of a human in
language is being attached to the individual characteristics
of the linguistic personality, the most important of which
is gender. The gender defines the social, cultural and
cognitive position of a human in the world where
language plays a major role [1-2].

From the perspective of a gender factor, all aspects of
the language can be considered, both at the level of its
system and at the level of its functioning, which implies
the use of a wide range of methods and techniques that
allow studying the reflection of gender in language and
speech, as well as involves revealing its cultural specifics
[3].

The interest in the manifestation of gender stereotypes
in the language and their comparative analysis in different
languages and cultures have become the reason why we
turned to studying these relations in the paremiological
units of the Ossetian language, specifically proverbs and
sayings as one of the gender dedicated areas of folklore
that carries a certain philosophical and socio-ethical ideal.
Of all the aphoristic folklore texts, the focus on the
developing the moral feelings of a human and the
relationship between people in the family and society is
the most inherent to proverbs and sayings. The meaning
of proverbs and sayings is formed in a folklore-evaluative
environment, so their denotation is the basis for
classifying them to a value system of one or another
ethnos, but they exist as linguistic units [4].
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Despite the fact that paremic expressions give a wide
choice for self-identification (and opposite maxims often
coexist in the paremiological fund of any language), it is
still possible to find in the process of research the
dominant evaluations typical for the designated
linguocultural community.

Materials and methods

It is to be noted that when while studying the
characterological features of the concept "woman" we
faced with the problem of ambiguity, ambivalence,
semantic versatility of proverbs and sayings [5], [6]. Let
us try to separate from all gender dedicated corpus the
proverbs and sayings that characterize a woman from the
negative side. Thus, we will get an answer to the question:
what kind of woman is considered bad in the Ossetian
public consciousness.

Let us mark for ourselves the characteristics by which
we will consider paroemies as gender-dedicated, i.e.
include them in a common corpus with a “gender” marker.
In this particular study, we have one approach: the
definition “gender-dedicated” refers to the paremiological
units in which we talk about a woman, although gender
implies the designation of not only femininity, but also
masculinity. The lexical signs of such markedness in this
study are the following subconcepts, denoted by the
words / word forms of the Ironian and Digor dialects of
the Ossetian language (digoric variants are given in
parentheses):

cpuIroiiMar (cuiroimar) — woman,

chlI (cui&e) — country woman,

yc (yocz) — wife,

93T (KH3r®e) — girl.
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Paremic units that have an undefined, non-specific,
general gender reference, haven’t been considered [7],
[8]. For example, the following groups of proverbs can be
named:

»  proverbs, in which the subject is expressed by the
word «raer» not only in the meaning — "man", but also in
the meaning — "human". For example:

Jleemxer ¢win xepeiHEH HE 03361, — Human flesh
isn’t good for food.

KbyMyx n&@r & xy®p3r&H®ru Aep HE 30HyH &Ma &
nerpy3renery aaep. — A stupid man does not know either
his friend or the enemy;

»  proverbs in which the subject is expressed with
word agaimar “human”:

KyricTaeit aneiimar Heyer keHbsl. — The work praises
the man.

Aneiimar nmopael Qenmapoep @i, aencHErEN 0a
benmaHnep. — A man is harder than a stone and softer
than a flower;

»  proverbs in which the subject is expressed by a
noun representing both a man and a woman (so called
nouns of common gender). For example:

ZEB3®p ®pBaAXd XOp3 CchIXar Xyel3axp. — Better a
neighbor nearby than a relative far away.

WyHar METYHIp y Xb&IBI 1XP &ME XbEYBI I&p. — A
lonely person is as poor in the forest as in the village.

OynaryOyHeH KyBA®H, XucT®l yenaail neititec — For
a glutton feast and funeral feast are the same.

Cexiirn eHxHe3zil Ma ¢apce. — Don't ask an ill
person about his health, etc.

In total, our corpus includes more than 700 proverbs
and sayings that are gender dedicated.

What are the negative qualities of a woman being
judged in the paremias, i.e. what are the negative qualities
being considered unacceptable for an Ossetian woman?
Proverbs give the following answer to this question.

Results and discussion

Traditionally, the universal stereotype is "female
chattiness." It is believed that a woman can’t be entrusted
with a secret: CpulroiMareH ®mmneET Xadeprrae A3ypre
He cThl. — One shouldn't tell a woman everything.

Everyone will know about the secret entrusted to a
woman, she can’t keep it a priori: CeurolimMar sl cycer
XBYBLIJIAT 30HA, YBIH Mayar e&Mmbaxc. — It has no sense to
hide a secret known by a woman.

The proverb can teach a woman / wife to talk less, and
it can teach a man / husband - to hide the secret from his
wife: Yocan 3@pamyar 3@rpyH He "Hrbesyi. — Don't
entrust your wife with a secret. Jl&e cocarrar n3ybanan
e yoceH Make] 3erbe! — Never tell your secrets to the
wife! In the paremias of some languages this is a delicate
piece of advice, in the paremias of others - a rough
comparison. For example, in Ukranian: Silence has never
failed a woman. Or a Russian proverb: It is better to sail
on arickety boat in the sea than to entrust a secret to your
wife. In the Azerbaijani language, there is a proverb in
which the wife is compared to the ox, and this comparison
is not in her favor: Tell the ox - no one will know, tell your
wife — everyone will know. In the Kurdish language, the

analogy is made between a talkative woman and an angry
dog: Be afraid of a junkyard dog and a talkative woman.
Ossetians believe that the well-being / disadvantage of the
family largely depends on the female language: Cunaes3zar
x&m3apu papraa Heeliiec. — There is no happiness if there
is a chatty wife in the house. B nome ¢ OonTimBoii xeHOM
cuacths HeT. If a woman has a loose tongue, she can ruin
her home, in other words, her family: Ycer ’B3ar —
xen3apxaner. — The tongue of a woman ruins home. In
other languages, working capacity or even the life of the
man / husband depends on the woman'’s tongue. So, the
Jews say: Men would do more if women spoke less. Or,
for example, the Moldavian proverb: If the wife's tongue
was shorter, the life of her husband would be longer.

The language of a woman is compared with a cold
weapon, for example, in Bulgarian: Female language is
sharper than a Turkish sword. It is interesting that in
Ossetian the comparison isn’t so direct. Here it is the man
who is dangerous if he was pitted against someone by his
wife: Yocapayn eMa XycKbUHCA[ Kap/ &HXY30H &HIIE.
— A husband pitted against someone by his wife is like a
knife sharpened without water (ie very sharp). In the
Ossetian proverb: Jlplyy® @dcbMEpsl Kepaa3uieH
amapeiH keHm3zH "To force brothers kill each other"
expresses not only a sign of "loose tongue", but also
"cunning".

There is a proverb meaning that to a man's strength a
woman can only oppose the tongue: Haenroiimaren —
JIbIyy& C&pBbl, ChUITOWMara&H — Ablyy&® A3BIXbL. — A man
has two heads, while a woman has two mouths (two
tongues)

The silence of a woman in the paremias of some
nations is jokingly called suspicious, as, for example, in
the Jewish proverb: Women lie when they are silent. In
fact, the advice that is given to a woman in the Ukrainian
proverb The silence has never failed a woman, as well has
a certain element of deceit. On the one hand, when she is
silent, she does not show her silliness, on the other hand,
she also does not say too much about the things that
should be kept in secret, no matter how difficult it is.

The idea of women's silliness is also an axiomatic
stereotype. It was as well reflected in the proverbial fund.

There are proverbs where a very rough comparison of
a woman and a cow is made precisely because of the lack
of intelligence: Cunroiimar rror&ii nep rbenagep &i. A
woman is more stupid than a cow. (Cf. English: When an
Ass climbeth a Ladder, you may find Wisdom in Women.
Women in state affairs are like monkeys in glass shops).

The female mind is characterized as infantile, not
capable of the simplest analytical operations. For
example: Ny yc, mam, M&pUDKBIHBI X&a3apMe Oarlbig.
AxcaeB-00HM& QEKybIATa, cTE 0adapcTa: «HUu amapay,
gn?» — One woman sat near the house of a deceased all
night, crying, and then she asked: "Who died?" This
phrase is perceived as a standard of thinking, deprived of
any logic, built only on emotions and implied as opposed
to rational, objective logic, cold-blooded mind, attributed
to masculinity. Or: CeuiroiiMaraH «Xyslliayma&® IoM»
3®rs, ®M& @, (@EHZAr KEYBUITH Yy, ybIM&H Hal
6adaepcm3en. — Tell the woman "We are going to God"
and she will not even ask you which way; Yoca pa3 Hae
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YHUHYH, pecTeME nep He Kecyid; A woman sees nothing
in front and does not look back.

As we see, such a figure of speech as an antithesis is
used very often, especially to show the extent of female
silliness. Traditionally, proverbs oppose long hair to a
small intellect, and there are several variations in both
Irons and Digor dialects: CeuroiiMaraH He I3BIKKY —
Japrs, Hee. 301 — IBI0bIp. — Long plait but small intellect;
CuneH & xen® Aaprs ®i, & 3yHx 0a myOyp ®il ema
@HIIOH caifeeH ®H. A woman has a long hair, but small
intellect, she is easily fooled; CuiroiimareH & n3uKKOTE
KyZ Japrb &HU®, & 3yHa yota Heell. The size of woman's
intellect isn't as big as the length of her hear.V sxenumnst
YM HE TaK JIOJIOT, Kak Bosockl. In Russian there is a similar
proverb not only about long hair, but also about a dress:
A long dress, but a small intellect.

Female intelligence is perceived as second-rate due to
illogicality, irrationality, unpredictability, variability:
Yc®H kpelie KbecepMe cene Gpa&HIp uc. - A woman
thinks hundred thoughts while going from the hearth to
the threshold. This idea runs through proverbs of other
nations, for example, in Russian: The woman has seven
Fridays in a week (a woman of many moods); Women's
minds are like Tatar bags (fast changing); While the
woman is falling from the Russian stove, she has seventy-
seven thoughts.

Female intelligence also brings griefs: Cpuaroiimamksl
30H] K&aeM paxenne ya, yeiM Qeosuie3 aryp. — If a
female mind reached somewhere, wait for misfortune
there.

A woman is incapable of doing any economic
operations, her calculations and actions in this field can
cause only devastation, says the Ossetian proverb:
ChutroiiMaixKbl 30HAEH X&I3apbll paicoM®i CUXopMaE
Xbyr &(ThI, cuxopaei u3epma Ta ran xaysl. If you listen
to woman’s mind, till the breakfast you’ll have a cow, till
the lunch you’ll lose a bull.

There are many proverbs in Ossetian claiming that the
main decision-maker in the family should be only a man,
for example: CunBeHO® X&ea3apu OyHAOP HE 'BEpPYH. —
A house where a woman rules doesn’t have basement;
CunBeHne — ®BEHIX, a pacrar 6a — renuoyHgap. — A
house where a woman gives orders stays without advice
and is inherited by a cat; YcBaeHn xenzap xema3ap Hey.
YocBxHa® Xe&a3ape x&a3ape Hei. — A house where a
woman gives orders isn’t home. We haven’t met nothing
similar in other languages.

A woman, according to proverbs, absolutely can’t be
an adviser, since she is too silly for this: Cunroiimar
(cune) yHadhereHaer Ky yaiae, yel IerMe 1ep He
neyuae. If a woman was able to decide for herself, she
would not be married.

Proverbs are very judgemental of a man who listens to
the advice of a woman - he is either considered to be
“nicey-nice”:CuiroiiMaru yHadda@mMe 1 JIEr Urpoca, e
CUJIM Xy3&H &il. — A man mentored by a woman is like a
woman; Mz ycMma 1bl @er Xbychl, ybIMEH & Caphil
cepbaxTTeH nc. — A husband who always listens to his
wife has a kerchief on his head; or is given the same status
as a decedent YocB&HI® &T MEPATH HUIMEI3EH . —
A husband who lives by the advice of his wife is listed
among the deceased.

In the paremias there is also a tendency to oppose the
male mind to the female: HenroiimaraH - npryy® cepsl,
cpuIrOfiMar®H - aplyy® A3biIxel. We can see such an
oppositeness in proverbs of other peoples, for example, in
Russian: The male mind says: it is necessary, the woman's
mind says: I want; Fedora is big, but silly, and Ivan is a
little who can go a long way. A man's mind can’t
understand a woman, since this is basically impossible
because of her irrationality. For example, in the Irish:
There are only three kinds of men who don't understand
women: the young, the old, and the middle-aged.
Moreover, odd female logic is a natural phenomenon that
can’t be understood and explained: There are three things,
which are the most difficult to understand: the woman's
mind, the work of bees and the breaking wave.

The Russian proverb says that "even if we admit that
female mind exists, it is an unusual and, evidently,
undesirable phenomenon"[8]: A good woman lives
without intellect. This idea is especially apparent in
proverbs, which contain advice for men how to choose
wives: If you marry an intelligent wife, she’ll analyze the
holidays. If you marry a clever wife, she won't let you say
a word.

However, there is also another mode, in which
women's intuition, the only socially approved attribute of
a woman in the cognitive sphere, is conceptualized. This
quality is contrasted with the male intellect at the level of
ordinary consciousness, in some way limited to
exceptional rationality and logic [9], [10]. For example, in
Russian: A good man talks at large, and a good woman
makes a note; The woman's mind is better than any
thoughts; Things always look brighter in the morning ,
wife looks more daring than a husband; In Swedish The
female heart sees more than the eyes of ten men. A similar
proverb can also be found in the language of the Ganda
people: The wife sees more than her husband. In addition,
the life experience of a woman and her practical mind,
expressed in common sense, are objectified here.

In Ossetian proverbs, this kind of “sight for sore eyes”
retrieving the female intellect are proverbs about the Nart
saga’s heroine Shatana — a wise, cunning and intelligent
woman, with whom the best of Nart's husbands descended
to ask advice. For example: Cputroiimar CaraHa fnep ybia,
(deaene Hapt iie 30H12# napapicTel. — Shatana was also a
woman, but the Narts lived following her advice; Xop3
@dcun Carana. HapreeH 30HI 4u aMbIITa, Hee IpIyyanec
Kb&OHILBI Xe&p]] &M HO3TXH A3ar K€MaH YBIIBICTBL — A
house-proud woman Shatana taught the Narts and her
pantries were always full of food and drinks.

The only paremia of this fragment has a
condescending connotation, shown in implicit tolerance
to low intellect as stereotyped feminine characteristic:
3yHI XecT®pH KECTEpu cepdan He |, cuiroimar &ma
HaenroMaraii Heil. — Intellect doesn’t depend on how old
or young you are or on whether you’re a man or a woman.

Conclusion

Thus, in Ossetian, Russian, and other languages, the
dominant mode is the one that indicates inability to think
deeply, illogicality, irrationality and generally silliness as
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the main characteristics of women [11-12]. Actually in the
linguistic consciousness of many people’s there were
developed stereotyped ideas about a woman as a creature
with a single-track mind. The above examples give reason
to believe that to the common mind female intellect serves
as an example of the backward unformed mind. On this
background the cultural-national interpretation of all
language expressions is clearly visible: "the female mind
is infantile". This is the core of the ordinary mentality,
absorbed with the mother's milk along with the language
acquisition, and it lives in the self-consciousness of the
people, being language and culture beam, the dominant of
national self-identification. It should be noted that all of
this applies to paremias, which are cultural attitudes to the
perception of the female intellect as insufficient and
underdeveloped. The stereotyped female mind is opposed
to the male and perceived as "subhuman" mind, therefore
female activity should be limited exclusively to the
"private" sphere.

"Women need a man's mind in order to be guided by
it in their behavior. Gender inequality is taken as an axiom
and as a fact that men are given the role of legislators for
better world order" [13]. As a consequence, in the
considered mode the contradictoriness of the concept
"woman" is most vividly manifested not only in
comparison with the concept of a "man", but also in
comparison with the wider concept of a "human".

The reported study was funded by RFBR according to the
research project No 18-012-00440 «Active processes in
vocabulary of multi-structural languages: internal development
and external interactiony.
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